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Abstract: Idioms reflect people’s viewpoints, values, and worldviews, illuminating
their lifestyles, traditions, beliefs, and shifts within historical and cultural contexts.
Preserving historical and cultural memory is essential for activating the implicit
meanings found within a language’s collection of idiomatic expressions. Beyond their
literal meanings, these idioms also convey knowledge through the meanings of their
components. The key to understanding this is the lexical part of an idiom, which
encapsulates the cultural memory tied to national heritage and significant historical
events. This component, rich with implicit knowledge, becomes apparent when a society
actively preserves its ethnocultural memory through various expressions, including
idioms and proverbs. This paper aims to analyse idioms that preserve cultural memory
and serve as quasi-symbols of national culture. It seeks to identify the semantic, lexical,
and structural changes these idioms have undergone. The study specifically examines
the idiomatic expressions of the Georgian Muhajirs, an ethnic group of Georgians who
have lived in Turkey for centuries, focusing on their lexical and semantic similarities
and differences. The research findings confirm that some of these expressions have been
modified lexically, although not all have changed semantically. Many expressions
remain similar to those in modern Georgian. While their structure and components
areidentical, their semantic and stylistic nuances differ. The study’s goals and objectives
shape the methodological foundation of this linguacultural research, which is grounded
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in a comparative analysis of idioms and a component analysis at both the semantic
and lexical levels.
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Introduction

This paper analyses idioms that serve as quasi-symbols of national culture and
preserve historical and cultural memory. We explore the semantic, lexical, and
structural changes these idioms have undergone over time. Our investigation focuses
on the similarities and differences in idiomatic expressions among contemporary
Georgians and Muhajirs—ethnic Georgians who have lived in Turkey for centuries.
We also examine Georgian idioms that reflect these peoples’ historical events and
traditions.

Coane (2014) states that knowledge of idioms is stored in semantic memory,
which encompasses factual and conceptual understanding and our mental lexicon.
We suggest that semantic memory also includes cultural and historical knowledge.
Memory is a complex cognitive process that connects human activities across time,
encompassing the past, present, and future. As Assmann (2008:p.109) notes,
‘Memory enables us to live in groups and communities, and living in groups and
communities enables us to build a memory” Memory links cognitive processes
among individuals and throughout humanity. This complexity is evident in religion,
philosophy, literature, and art. As a cognitive ability, memory allows humans to
create and maintain society. It enables us to retain and recall information about
our history and traditions helping us remember past events, thoughts, feelings,
concepts, and their interconnections.

Assmann (2008:p.109) emphasises that memory plays a crucial role in forming
identity, both on personal and collective levels, with identity being intrinsically
linked to time. Romanova (2019) builds on this idea by describing various categories
of memory, including individual, social, collective, historical, communicative, "hot"
and "cold" memory, as well as place memory, all of which are interconnected with
cultural memory.

Culture encompasses the history of language and nations, shaping our conceptual
framework. Omiadze (2006:p.8) emphasises that language memory is more enduring
than other forms of memory, as it embodies cultural memory and the knowledge
essential for cultural continuity. Zykova (2013:p.425) defines culture as collective
intellect and collective memory, functioning as a supra-individual mechanism for
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preserving and transmitting speciﬁc messages or information and generating new

ones. We concur with Meckien's (2013) view that cultural memory is dynamic:

‘At first glance, memory seems inert, stuck in the past—a recollection of
something that has occurred and is frozen in time. However, a closer examination
reveals that memory is dynamic; it connects three temporal dimensions: it is
evoked in the present, it refers to the past, and it always anticipates the future’
(Internet)

In this paper, "cultural memory" refers to the collection of various traditions,
values, morals, habits, rituals, and social activities expressed through folklore,
phraseology, songs, and even dances. On the other hand, "historical memory"
encompasses the historical events preserved in language, particularly in idioms.

In the late 20th century, the concept of cultural memory emerged, encompassing
various forms of culture, such as material objects, buildings, clothing, and household
items. Linguistic markers serve as universal symbols of cultural memory, capturing
the events and phenomena that shape a nation's cultural life through various
mediums such as texts, folklore, art, and journalism. Phraseologies and proverbs, as
distinct linguistic units, recount and conserve human history and cultural evolution.
Each language, along with its unique ethnocultural idioms, reflects the culture of

its speakers.

"Proceeding from the notion of "cultural memory" we set out to show that
the phraseological meaning is a complex semantic-conceptual formation that
is capable of reflecting different historical modes of world-cognition and,
therefore, of retaining the corresponding types of cultural information (such
as archetypal, mythological, religious, philosophical, scientific). The storage of
cultural information in phraseologies relies on the conceptual structures that
inform their meanings.’ (Zykova, 2013:p.390)

Historical memory is often viewed as a component of individual and collective
memory, representing our recollection of the past and its symbolic meanings. In
contrast, cultural memory is inherently social and collective, acting as a mechanism
for preserving and transmitting important experiences without relying on genetic
inheritance. It helps to maintain a connection to the past in the present, ensuring
the continuity of historical processes.

Ragozina views cultural memory as an objective mechanism for reproducing
the socio-cultural whole. On the other hand, historical memory is a mediated and
politically engaged reflection of social reality, influenced by ideology (Ragozina,
2017:p.12). Historical memory is vital for conveying experiences and information
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about the past, serving as a key component of an individual's self-identity within

society. In the modern era, the revival of shared images of historical events has a

particular impact on forming social groups. These images are embedded in collective

memory through cultural stereotypes, phrases, symbols, and myths and serve as

interpretive frameworks that help individuals and social groups understand specific
situations and make sense of the world.

Historical memory is a complex sociocultural phenomenon involving our
understanding of historical events and experiences, whether real or imagined. It
can be influenced by manipulations of public consciousness for political purposes.
In addition to being socially specific, this memory is also prone to change over
time. The evolving nature of historical memory creates an idealised reality that can
hold as much meaning and authenticity as actual experiences. Phraseology, a part
of the vocabulary system of a particular national language, plays a key role in this
interpretation. It acts as an accumulator, keeper, transmitter, and manifestation of
historical memory. Within phraseological units, historical memory consists of three
interrelated levels: the etymological memory of the components of these units, the
memory of the situational prototypes, and the memory of the contexts in which
these phraseological units are used (Skorobogatova, 2013).

Research Methodology

Two criteria were used to choose the corpus of idioms: 1) whether or not they
conveyed historical facts, and 2) whether or not they reflected national traditions and
customs. The Muhajirs' speech contained idioms that were lifted from the writings
of scientists Tsetskhladze (2018), Chokharadze (2016), and Paghava (2020).
Furthermore, one of the authors, Maia Kikvadze, visited Turkey three times to study
the speech of the Muhajirs. The above authors published specific Georgian words,
poetry, proverbs, and customs preserved by the Georgian Muhajirs. We examined
these publications and chose from them the phraseological units representative
of their national customs. They amounted to no more than sixty. Out of these,
we selected 30 expressions that effectively conveyed cultural values. In addition,
we analysed 7,000 Georgian idioms listed in, utilising Sakhokia's seminal work,
"Georgian Figurative Expressions” (1979), Oniani's "Georgian Idioms" (1966),
Tsetskhladze's "Aspects of the Study of Phraseology” (2018), and an online idiom
resource from Thbilisi State University. The idioms were categorised based on their
semantics as well as reflecting the cultural and historical memory reflected in them.
From the analysed corpus, we identified 45 idioms imbued with cultural information
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and 35 that conveyed factual historical data. We selected thirty idioms out of seventy
that effectively conveyed cultural and historical memory. These idioms illustrate
cultural aspects and highlight pivotal moments in Georgian history.

The methodological foundation of this linguacultural research is shaped by
its goals and objectives, which focus on a comparative analysis of idioms and a
component analysis at both the semantic and lexical levels. This approach aims
to uncover cultural and historical memories. The methods employed include the
semantic and component analysis of the idioms for revealing cultural connotations
and alinguacultural perspective on idiom study. Linguacultural research is a complex,
interdisciplinary field that explores the relationship and interaction between
language and culture. This process involves understanding and reflecting on cultural
material and spiritual aspects within a national language. Zykova (2013:p.390)
states that the linguacultural approach to phraseology examines the various ways
in which language and culture interact to create idioms that serve as a means of
representing and passing down cultural knowledge from one generation to the next.
Finding the national-cultural component and cultural connotations of the meaning
that best apply to two or more component signs—for instance, phraseological
units—is another application of the component analysis method. Connotation
is a category that connects the idiom to the realm of national culture. In cultural
categories, it is an interpretation of a denotative or figuratively motivated aspect
of meaning. This refers to interpreting the denotative or figuratively motivated
aspects of meaning within cultural contexts.

Another important method is a historical-comparative analysis of idioms. This
approach seeks to reconstruct the genetic relationships between the Georgian
language of the Muhajirs and modern Georgian, highlighting both similarities
and differences in a synchronous context. Additionally, sociolinguistic research
investigates the social data and interplay between language and identity that

influence semantic and lexical changes observed in Georgian idioms.

Results. Muhajir-Georgians

Historical and cultural memory is well-preserved in the idioms of the Georgian
expatriate, Muhajirs. In 1859, Tsarist Russia began forcibly expelling disobedient
Caucasian mountaineers from their homeland. Inhabitants of the Caucasus—
including Chechens, Dagestanis, Ossetians, Ubikhs, Abkhaz, and Karachais—along
with other residents of Georgia, such as the Laz, Muslim Georgians (Adjarians),
and Abkhazians, were sent to Turkey. This process is known as the Muhajir exodus.
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According to Chokharadze (2016:p.12), this migration persisted into the 20th

century, from 1878 to 1921, including the First World War. For the Georgian

Muhajirs, this was a profound national tragedy, as they faced the risk of physical

destruction. Despite being cut off from their homeland, Georgian Muslims

preserved their native culture and language across generations, passing down their
beliefs and traditions.

In Turkey's large cities and villages along the Black Sea and Marmara regions,
descendants of the Georgian Muhajirs are often referred to as Chveneburebi
(meaning "people of our origin") (Chokharadze, 2016:p.31). Studying their
language, culture, traditions, and lifestyle requires substantial research. Many
questions arise in this context: How do Muhajir Georgians live? What did they carry
from their homeland, and what did they preserve? What is their cultural memory?
Why do their descendants continue to preserve fragments of history and culture?

The Georgian Muhajirs retained the ethnonym "Georgians" as a marker of their
ethnic identity. One of the regions they settled in, Tao, was ethnically diverse, and
Georgian communities traditionally referred to themselves as "Gurjis." Many stories
about their settlement experiences have been preserved in narratives. However,
some Georgians lost their linguistic and cultural identity, assimilating into Turkish
society linguistically and in terms of consciousness (Paghava et al., 2020:p.240).
Much of their historical memory is reflected in traditions, folk texts, key phrases,
sayings, and idioms.

The Muhajirs carried distinctive aspects of their culture and customs from their
Georgian villages. They have preserved cultural memories, sayings, and idioms
that are important relics of their history. Georgian Muhajirs put forth a lot of
effort to preserve their native language, culture, and customs despite challenging
circumstances. It is also important to recognise the language, culture, traditions,
and beliefs of the local Turkish people with whom they integrated. Analysing
language synchronically and diachronically is essential, as is comprehending the
connection between culture and language. Since idioms are pieces of historical
and cultural memory, this method is crucial for studying them. The research
has confirmed that the idioms used by Georgian Muhajirs are derived from the
Georgian language, although they have been modified over the centuries. These
idioms reflect the people's identities, preserve their memories, and help continue
interrupted narratives. It is fascinating to observe how the descendants of Muhajirs
have managed to maintain and adapt this complex cultural dialogue over time.
Studying their cultural heritage is crucial today, as this unique treasure is slowly

disappearing.
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Many universal elements can be found in preserved Turkish and Georgian
idioms. Although their structures and components are similar, the semantic and
stylistic nuances differ. It is not surprising that Muhajir Georgians incorporated local
vocabulary. For instance, the Georgian idiom "3ye00ol 3bodol obmds “(gulis
tskhimis dadnoba)-means "ro gloat” or "to be smug,” akin to the English expression
"to blow one's own trumpet,' and carries a positive connotation. In contrast, the
Turkish equivalent "iginin yag e7i»" has a negative connotation, meaning "to grieve."
Additionally, in the Georgian idiom "3)ebg 0500900 ©59©O06Y," the word
"3bodo (tskhimi)" was replaced by the Turkish word "yag," while still maintaining
its positive connotation.

Many idioms in the language of Georgian Muhajirs retain cultural significance,
reflecting Georgian traditions, customs, and beliefs that were assimilated into
Turkish culture. Tsetskhladze (2018:p.218) emphasises that these idioms offer
valuable insights for studying the language of Georgian Muhajirs and their historical
dialects from a linguacultural perspective. The language that transmits the meaning
of speech is a crucial component of Georgian phraseology. The primary marker
of Georgian Muhajir's identity is proficiency in the Georgian language. Locals
assess Gurjoba (Georgianness) based on their understanding of Georgian; however,
the language is gradually declining in certain regions of Turkey. While younger
generations tend to use Turkish expressions, older generations still retain traditional
Georgian idioms. For example, the phrase “0m3gowo© ymxbs (moshlilad
kofna)” means "being cranky” or "forgetting/not knowing Georgian.” They might
say, "096 8mIobs®, 3sa qmOX0 50 bo®!" (“You are cranky, you are not a
good Georgian!”) (Paghava, 2021:p.232). Similar idioms include "yo6g3boeo
QMOXO (garetskhili gurji)” and "©FrIOM@0 JoONINWO (datsuruli kartveli)”
(Chelebi, 2018:p.128).

Many idioms are connected to speech, language, and words. A well-known
idiom, "Bm3groo §obdzowo (moshlili tsiskvili)- means “to talk incessantly”; it
appears in phrases like “@053560530d/5655690L o foligzowbsgom”
("He speaks like a broken mill"). The metaphorical nature of Georgian phraseology
has been preserved by Georgian Muhajirs, as seen in terms like ‘@obwgbo, Mobo-
OwbO (rakbuni, rakha-rukhi),’ means- "meaningless talk.” Here, endless chatter is
compared to a broken mill that, once started, cannot stop (Sakhokia, 1979:p.5).

In the Muhajirs' dialect, other expressions convey a similar meaning of pointless
talk: "@0035600380 3980 o500 (laparikshi kata daamtria)’; "} ob6030
59BM00 (fikhriki daamtria,’; "©390 4509050 (rzem gadmeiara),” and job-
396 @0035M030b (tsin-ukan laparikobs).”
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Georgian Muhajirs deeply love their language, proudly identifying as Georgian
by blood. This love is expressed in the phrase "499m 9w9mb®q (gemo muukhte)-
lit. means "to understand the language.” They might say, “sb{fogerml d5000dL
JoO®0, O JoOMZ9™dL 299m I bEL” ("0 teach the son Georgian
means to feel Georgian”). When a person suddenly forgets a Georgian word or
phrase, they might say, "965%9/9bob §396 9 Boqol,” it means "something is
on the tip of the tongue,” which is common in many Georgian dialects.

The idiom 3069 Bgx s (virze shejda) - means "to be stubborn.” A Georgian
fable illustrates this concept through the stubbornness of a donkey (3060 [viri]),
which is ironically associated with its "wisdom." In the fable, the donkey remembers
a road that was muddy in the past and refuses to move forward, even though the
road is now clear. Among Georgian Muhajirs, the understanding of stubbornness
has slight variations: the donkey is substituted with a mule, and the Georgian term
"%0&0” (jiuti) is replaced with the Turkish word "inatiani,” derived from "inas,"
which also means "stubborn.”

Some idioms used by Turkish Georgians can also be found in modern Georgian.
As Chelebi (2018) notes, a significant number of expressions in the speech of
Duzje Georgians are common in literary Georgian and other dialects. Examples
include: 005 05300 (m0a tavshi - it will occur to me),” w900l Bgfigbgds (sulis
shetsukbeba - to disturb),” bl 3020000 (suls vigdeb - to relax),” b0 g099d39
(suli gameqca - I couldn’s tolerate),” "d50030 0q0obls 096900 (bagvi ilakhs ikneba
- sometimes the child will ger ill),” 50&Y35L Jo6 Fo0wOU (sitkvas kar tsaighebs
- wind will blow away the words),” "yo 4500&gbo (gul gamitekha - he broke
my heart),” 5900 0030 (suli damitsva - I feel sorry),” “pbgds ©03356¢)9
(goneba davpante - I am absent-minded),” 965 §5050VN3S (ena tsamertva - I grew
dumb)," and "®530 d663V (tavi brunavs - feeling dizzy)" (Chelebi, 2018:pp.127-
128).

Discussion. Cultural and Historical Memory

Preserved in Modern Georgian Language

In addition to many Georgian phrases, the idioms of the Georgian Muhajir
are a storchouse of historical events, customs, values, and beliefs. They highlight
how language captures cultural and historical memory. The idioms retained in
the modern Georgian language that represent the people’s historical memory are
listed below.
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The expression BS0@M0L {95000 ©ow05” (Cailuris tskali dalia-
verbatim: 70 drink Chailuri water) means "be died” or "he disappeared
forever." This phrase reflects the tragic history of Georgians who were
kidnapped and taken across the Chailuri River, a natural border between
Georgia and Dagestan. If the abductors managed to cross to the other
bank, it was believed that there was no hope of rescue, giving rise to this

mournful saying.

"353950 BoOUb qogws” (kakas khidis gavla —verbatim Cross the Kaka
Bridge) means "inevitable loss or death". It originates from the ancient
caravan route in South Georgia, where captives taken across the Kaka
Bridge, near a fortress on the Khanistskali River, were considered beyond
hope of rescue. The bridge symbolised a point of no return, as captives were
transported through western Georgia to the Ottomans via the Black Sea.

"B9(30L bobg @53ws” (betsvis kbidze gavla — "Cross a fur bridge” ):
This phrase symbolises "being in a dangerous situation." According to a folk
belief, before entering heaven or hell, souls must cross a bridge made of
fur over a boiling sea. If a person has sinned, the bridge will break, causing
them to fall into the boiling pit below. However, if they are virtuous, they
will safely cross the bridge. As a result, the expression d9{30L bo by

3930 “has come to represent overcoming a difhicult or perilous challenge.

"BoM0EYY 293000 (marilze gavida — "He leff for salt”) means "to die”
Due to the historical scarcity of salt in Georgia, people risked their lives to
travel to Turkey, specifically to the Agzevan/Kalizman region, to obtain it.
Many did not return, making this journey synonymous with the dangers
and sacrifices involved.

The idiom "} 5650530 (olyebs®” (jandabashi tsasulkhar-"Go to
Jandaba"), which means "Go to hell,"has historical significance. According to
Mikaberidze and Sharashenidze (1996), Georgia was known as Gurjistan,
or the "Country of Warriors," in Arabic-speaking countries. For fifty years,
Georgian Mameluks ruled areas in Afghanistan and India. During this time,
they renamed a remote and dangerous town, Jehanabad, to "Jandaba," which
means "bell" in Arabic. As aresult, "Go to Jandaba" became a metaphor for
undertaking a dangerous or hopeless adventure.

The Georgian idiom "ym®9dbg bobgo 56 o035 (kurebze khakhvi
ar damacra — "you cannot cut onions on my ears”) preserves both cultural

and historical memory. Its meaning, you can't harm me,” originates from
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a historical practice in which captors would cut captives' ears to signify

enslavement, placing onions on the wound to stop the bleeding. Similarly,

the idiom "gm®IMFO0w0 0bs” (qurmocrili mona — "the slave with a

cut ear”) evokes the same tradition, describing a person who is subservient
to another.

Some idioms preserve significant cultural traditions. One example is
‘5399 bog®0ob oys” (Tavze natsris dayra — "to throw ashes on the
head”) means "to feel or express grief or sorrow; " "to mourn the death of someone.”
This tradition dates back to ancient Egyptian funerary customs. When a
deceased pharaoh was transported along the Nile to the City of the Dead,
Egyptians would gather along the riverbanks in mourning, throwingashes
on their heads, rubbing their cheeks, and washing their hands to express
sorrow. This tradition of throwing ashes to signify grief was also observed
in western Georgia, where it evolved into a custom in Samegrelo: upon a
husband's death, his wife would lie at the edge of the fireplace and cover
her head in ashes as a sign of mourning. To “cast ashes on one's head"became
associated with "deep self-humiliation" and was considered highly shameful.
Furthermore, this idiom reflects early medicinal practices involving ash as
a natural remedy for headaches due to its perceived beneficial properties.
Similar semantics are found in the idiom "©53%9 d5¢d0l ©5©JOS”
(tavze balbis dadeba — "put mallow on somebody’s forehead”) that means "o
calm someone down." In folk medicine, boiled mallow was commonly used

to treat headaches and wounds.

Another idiom, bobgogom 89®Bs” (kbakhvivit sheréa-"onion was not
returned”), which means "to escape responsibility,' is based on an old belief
that returning a borrowed onion would bring bad luck because onions were
considered to be connected to sadness and bitterness. Due to this belief,
those who borrowed onions were exempt from the obligation to return
them, thus escaping the debt.

Some Georgian idioms reflect traditions from Georgia's pagan past. An
example is ‘39300 dmobgqgby” (sserskhli moasvene — "let the fire rest”or "to
put out the fire”). This expression retains a vestige of the ancient fire-worship
rituals. Rather than telling someone to "blow out the fire,” people would say
"Let the fire rest" when extinguishing it before bed, as touching the fire was

forbidden (Sakhokia, 1979). Similarly, the idiom Bgdds 3%9d” (¢emma
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mzem — "my sun”) is a distinct oath that originated during the period when

the sun was worshipped as a primary deity.

The idiom 896 300U Qo0 (shens pirs shikari — "sugar to your mouth”)

is used to wish that another's words come true.” This expression stems from

an old custom where a piece of sugar was given to a messenger who delivered
" . ” . .

good news, "sweetening” their mouth—a practice that began when sugar

was rare and highly valued.

The idiom "gmGH00 dr0OGE00 530530 (kurit motrenli ambavi — "to
spin something out of thin air”) has roots in ancient Roman practices. In
Roman courts, if a witness failed to appear, he would be forcibly brought
before the judge by the ear, often compelled to testify in favour of the
interested party. This historical context underpins the idiom's meaning
today.

The idiom "356@&93900L 3030 " (gantevebis vatsi — “a scapegoat; a whipping
boy”) has multiple suggested origins. According to one account, it stems
from an old Jewish tradition where a ram was sacrificed or sent into the

wilderness to represent the community's sins..

The idiom "©5)3609935390 493" (daukrefavshi gadasvla — "to be
unceremonions”) originates from a story involving a vineyard. According
to the legend, a traveler sought permission from a farmer to harvest grapes
from his vineyard. Despite the farmer's consent, the traveler began picking
grapes carelessly after a few clusters. "Don't cross the boundary; don't go
into the unharvested vines!" the farmer yelled.

In Georgian culture, facial hair, particularly the mustache, symbolised
masculinity, honour, and integrity. In earlier times, no Georgian man would
voluntarily shave his mustache, as doing so was reserved as a punishment for
serious misconduct. The mustache became a sign of personal honour, and
in the absence of witnesses, men would swear by their mustache, saying, "9l
w3530 33sOLgm, vy..." (“shave my mustache, if...") to affirm their

honesty. Although rare today, this idiom once served as a powerful oath.

Another Georgian idiom, "306%g ©3005 99L0s” (virze ukughma
shesma — "to humiliate or abase someone”), refers to a custom of public
humiliation. When someone committed a disgraceful act, they were made
to ride backward on a donkey through the village while villagers threw mud
at them. This practice led to the idiom "©03%9 ¢5g30L ©oLbAS” (tavze

lapis daskhma - "to throw mud at someone’s head”) to signify bringing shame.
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Tengiz Abuladze, an outstanding Georgian filmmaker, famously depicted
this tradition in his film "The Wishing Tree."

In ancient Georgia, another form of public punishment involved smearing
an offender's face with soot or pitch. Criminals—often thieves or individuals
accused of dishonour—would have their faces blackened and be paraded
through the village. This practice gave rise to the idiom "3063530 " (pirshavi
— "guilty”), meaning to bear shame or guilt.

The Georgian idiom "M3065L369c ©@®gdo ymebs” (ukanasknel
dgheshi kofna — 70 breathe one’s last”) conveys the idea of being on the
brink of death or severely ill. The term "ukanaskneli” (last) derives from
the ancient Georgian concept of "skzels,” which denoted one of four
parts of the universe: zeskneli” (upper sphere), "tsinaskneli” (front sphere),
“ukanaskneli” (back sphere), and "kveskneli” (under sphere). This cultural
framework—where gods inhabited the upper sphere, humans, animals, and
plants inhabited the middle sphere, and the deceased inhabited the lower
sphere—is preserved by the terms zeca(heaven), ukanaskneli(last), and
qveskneli(the underworld). These spheres were also represented by three

colours: white, red, and black (Akhmeteli et al., 2001:p.9).

Georgians historically believed that each person’s fate was predetermined in
heaven. The idiom "590b096M 3561330 3%9 d5YO0” (bednier
varskvlavze dabadebuli — "born under a lucky star”) reflects this belief,
suggesting that a fortunate life is guided by a favourable star that appears at
birth. Conversely, if someone is unhappy, it is said that they were born under
an "unfortunate star.”

Many Georgian words, including those in idioms, were borrowed from
y g g

other languages. For example, the word “zinun”in the idiom "50616d0
dmlges” (ainunshi mosvla — 20 take notice, to like") was borrowed from
Arabic, where "ainun" means “eye.” This borrowing is attributed to the

frequent Arab invasions of Georgia, which influenced the language.

The idiom "%39bJ398 53056@obo 3o39ds " (fekhkvesh fiandazad gageba
— "to curry favour”) comes from the old Georgian custom of laying down
avaluable rug, or "fiandaz,' for noblemen and kings to walk on. This rug,

also used at wedding ceremonies, was a Persian influence on Georgian

culture (Guchua, 2017:p.44).

The Turkish word 2/ay, meaning "group,' is the basis of the idiom “s¢g505d0
3B (alayashi gatareba — "public defamation"). This idiom recalls
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the practice of passing an offender through two lines of people who struck
him with sticks or whips.

The idiom “BM0 5¢MSL, BMYO dSW MU “ (z0gi altas, zogi baltas — "all
at sixes and sevens") holds cultural significance, reflecting on the ancient
Albanians, who lived in the Southern Caucasus and assimilated into
surrounding cultures. According to Georgian linguist Akaki Shanidze, /¢"
was the first letter of the Albanian alphabet, while "ba/t” was the second,
symbolising two contrasting ideas.

An old Georgian coin, the marchili, was worth three abaz of silver. When
expressing great value, Georgians would say, "I can't give you that for a
thousand kisa,” leading to the idiom "s5»5b0 Jobs 05GBO0” (atasi kisa
marchili — "great wealth”).

The Georgian language includes many borrowed words that do not exist
independently but are preserved in idioms, a phenomenon known as
"necrotic lexemes" (Tsetskhladze, 2018, p. 154). Examples include the
Turkish word yanlis ("mistake”) in the idiom "05©e085 dmligens”
(iaghlishad mosvia - "to make a mistake"), the Arabic word tadar ("prepare")
in ‘05@5M0Q0L ©oF90 " (tadarigis dachera — "to prepare beforehand"),
and the Arabic akbtar ("experienced") in "0bE0dsML 56 0@ b (ikhtibars
ar itekhs — "be does not lose hope").

Idioms used in everyday communication often preserve habits that may
now be outdated, yet these expressions remain widely used. For instance,
the Georgian idiom 35651369000 L6 BosFqwo " (wkanaskneli
lursmani caacheda — "the final nail in the coffin") means "to finish doing
something” This phrase, borrowed from the English idiom "the final nail
in the coffin,' originates from the practice of nailing down wooden cofhins
before burial, with the last nail symbolising the finality of the process. Since
the 18th century, this English idiom has conveyed an action or event that

leads to the inevitable end or failure of something or someone.

Idioms differ so widely that it can be difficult to comprehend and assess them
completely. Given the many unresolved or controversial issues in phraseology,

this field continues to generate significant interest within linguacultural studies.
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Conclusion

The idioms and phraseological expressions of Georgian Muhajirs encapsulate
their historical and cultural memory, serving as vivid testimonies to their resilience,
identity, and linguistic creativity. Despite the challenges of displacement during the
19th and early 20th centuries, Georgian Muhajirs preserved their native traditions
and language while being integrated into a new cultural environment. Their
idiomatic expressions, often infused with Georgian and Turkish linguistic elements,
highlight a dynamic interplay of cultural adaptation and heritage preservation.

The research underscores the enduring significance of idioms as carriers of
collective memory and identity. Despite assimilation pressures, Georgian Muhajirs
retained their ethnonym, linguistic markers, and cultural practices as symbols of
their origin. The study shows how these idioms represent the community's values,
beliefs, experiences, and linguistic continuity. For instance, the metaphorical richness
in expressions like "9m3eoo foldgzowo" (moshlili tsiskvili - endless chatter)
and adaptations such as "399m 39mb®9" (gemo muukhte - understanding one's
Georgian identity) illustrate the community's efforts to preserve and reinterpret
their heritage.

Furthermore, integrating Turkish vocabulary into Georgian idiomatic
expressions reveals a complex cultural dialogue, demonstrating how language
evolves under sociocultural influences while retaining its fundamental identity.
This phenomenon is evident in expressions like "3o9c00ol 3bodol oEbMds"
(gulis tskhimis dadnoba) and its Turkish counterpart 9% g 0500l BV,
which differ in connotations but reflect shared human experiences.

The findings affirm the importance of idioms as a lens for examining historical
memory and cultural adaptation. Studying these expressions provides valuable
insights into the linguistic and cultural identity of Georgian Muhajirs and their
ability to bridge two worlds while maintaininga sense of belonging to their roots. As
the linguistic legacy of Muhajirs faces a gradual decline, documenting and analysing
their idioms becomes a crucial endeavour to preserve this unique cultural heritage
for future generations.

The analysis of contemporary Georgian idioms reveals a rich and intricate
tapestry of cultural and historical memory preserved within the language. This
study explored how idioms encapsulate ethnocultural concepts, reflect historical
consciousness, and serve as linguistic markers of a nation's identity and values. By
examining Georgian idioms across various themes, including historical events,
cultural traditions, and interactions with other languages, we uncovered profound
insights into the Georgian worldview and its evolution over time.
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First, idioms rooted in historical events, such as B50gw®ob §yswo oo
(10 drink Chailuri water) and 35356 booU qo3w0s (10 cross Kaka's bridge),
demonstrate the deep connection between language and collective memory. These
expressions encapsulate tragic moments from Georgia's past, offering linguistic
evidence of the nation's struggles and resilience. By preserving these idioms,
Georgians maintain an active link to their historical narrative, underscoring the
importance of remembrance in national identity.

Second, idioms reflecting cultural traditions, such as ©53%9 bo3M0l oyMs
(To throw ashes on one's head) and d9fi30b boBY yo3e0s (Crossing a fur bridge),
highlight the role of language in safeguarding intangible cultural heritage. These
idioms not only provide a window into the beliefs and practices of the past but
also act as carriers of moral lessons and social norms, linking contemporary usage
to ancient customs.

Third, the study sheds light on the influence of foreign languages on Georgian
idioms. Borrowed lexemes like 5069680 00alsges (70 catch the fancy) from Arabic
and g39b9398 B0obsbo© Qo390 (10 ingratiate with somebody) from Persian
reflect periods of cultural exchange, trade, and foreign domination. These idioms
serve as linguistic artifacts, narrating stories of external influences that have been
integrated and adapted into the Georgian lexicon.

Fourth, the findings emphasize the dual role of idioms as both linguistic and
cultural phenomena. They serve as a repository of historical events, collective
experiences, and cultural practices while simultaneously reflecting the linguistic
creativity and adaptability of the Georgian people. This duality reinforces the idea
that idioms are more than mere figures of speech—they are a medium through which
anation articulates its collective identity and transmits its heritage across generations.

Finally, the study highlights the importance of preserving idiomatic expressions
in linguistic research. By documenting and analysing idioms, we gain a better
understanding of a language and contribute to the preservation of cultural and
historical memory. This is particularly significant in an increasingly globalised
world, where local languages and their unique expressions risk being overshadowed
by dominant linguistic trends.

In conclusion, Georgian idioms exemplify the intricate interplay between
language, culture, and history. They encapsulate the unique ethnocultural identity
of the Georgian people, reflect the socio-historical context in which they evolved,
and serve as a testament to the enduring power of language as a vessel for cultural
and historical preservation. Further research into idioms from other linguistic
communities could offer valuable comparative insights and enrich our understanding

of the universal and particular aspects of language as a cultural artifact.
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Hpune Tonxereananu
Apxasuu ynusepsurer barymu Illora PycraBean

q)aKyATCT XYMaHUCTHYKHX HayKa

Maua Kuksaase
Apxasuu ynusepsurer barymu Illora PycraBean

(DaKyATCT XyMaHI/ICTI/I‘IKI/IX HayKa

HNCTOPHJCKO U KYATYPHO ITAMKREILE CAYYBAHO ¥V
HNANMOMHUMATPY3UJAIA UTPY3NJCKHUX MYXAITHPA

Pesume

Vipanomu oppa’xaBajy cTaBOBE, BPEAHOCTH U IOTAEAE Ha CBET AYAH,
OCBCT/baBajth/I HUXOBE CTUAOBE )KUBOTA, TPAAMIIU]j€, BEPOBAK:A U IPOMEHE
YHyTap HCTOPHjCKOT M KyATYpHOT KOHTeKcTa. QuyBame HCTOPHjCKOT U
KYATYpPHOT mamhema op, CYIITHHCKOT j€ 3HaYaja 32 AKTUBHPAH-e UMIIAUIIUTHHUX
3HaYeH:a KOja Ce HAAA3€ y OKBUPY je3UUKe 36I/IPKC uanomarckux uspasa. Ocum
AOCAOBHOT 3Hau€Ha, OB UAUOMH Takohe IIPEHOCE 3HAME KPO3 3HAYEHA
cBojux KoMmnoHeHTH. Kivyd 3a pasymeBarbe jecTe ACKCHYKU ACO HAMOMA KOjU
o6yXBaTa KYATYPHO namheme BesaHo 3a HanmoHaaHo Hacaehe u 3HaYajHe
HCTOPHjCKe Aorabaje. OBa KOMIIOHEHTA, 60raTa UMIAMIIUTHUM 3HAHbEM,
IIOCTaje OYUTACAHA Kapd APYIUTBO aKTHBHO YyBa CBOj€ €THOKYATYPHO
namheme KpO3 pa3AUYMTE U3Pa3e, meyqyjth HAHMOME U ITIOCAOBHUIIC.

Ogaj paa uMa 32 A AHAAM3Y HAMOMA KOjU YyBajy KYATYPHY MEMOPH]Y U
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CAy>Ke Kao KBasucuMboAr HanoHaAHe KyaType. Hacroju oa naentndukyje
CEMaHTHYKE, ACKCHYKE U CTPYKTyPHE IIPOMEHE KOjHMa Cy OBH MAHOMU
npoman. Cryauja moce6HO HCIUTYje HAMOMATCKE M3Pa3e IPY3H)jCKUX
MyXalupa, eTHudKe rpyne Ipysujana xoju cy BekoBuma xusean y Typckoj,
doxycupajyhu ce Ha IHXOBE ACKCHYKE M CCMAHTHYKE CAUMHOCTH M PA3AHKE.
Pesyararu nctpakusama notsplyjy Aa ¢y Hekn 0A OBHX M3Pasa ACKCHUYKH
MOAMPUKOBAHH, HAKO HUCY CBU CEMAHTUYKH H3MEHEHH. MHOrH uspasu
OCTajy CAMYHH OHHMMa y caBpeMeHOoM rpysujckom. Mako cy um crpykrypa
U KOMITOHEHTE UACHTHYHE, IbHXOBE CEMAaHTHYKE M CTHACKE HHMjaHCE ce
pasauxyjy. LlumseBu u sapanu cryauje 06ANKYjy METOAOAOLIKY OCHOBY
OBOT AUHI'BOKYATYPOAOLIKOT HCTPaXKUBaka. 3ACHOBAH je Ha KOMIIAPATHBHO]
AHAAM3U HAMOMA ¥ aHAAM3H KOMITOHEHTH KaKO Ha CEMaHTHIKOM TaKO H Ha
AEKCHYKOM HHBOY.

» Kwyune pexn: ICTOpHjcKO U KyATypHO namherbe, MAMOMH, KOMIIAPaTHBHA

aHAAM33, CEMAHTHKA, MOAMHUKAIIH]a, MyXalUPH.
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